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Hu Shi 7 (1891-1962):

“The problem is: How can China adjust herself so that she may feel at
home in that modern western civilization which has become the
civilization of the world? The problem suggests three possible ways or
solutions. China may refuse to recognize this new civilization and resist
its invasion; she may accept the new culture wholeheartedly; or, she
may adopt its desirable elements and reject what she considers to be
non-essential or objectionable. The first attitude is resistance; the
second, wholesale acceptance; and the third, selective adoption”.
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Taixu [ ([1956] 2005). Taixu dashi quanshu KJGE NKETEE (The
Complete Works of the Venerable Master Taixu). 20 Vols.

http://www.nanputuo.com/nptlib/htm|/200707/1812143485802.html
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http://www.nanputuo.com/nptlib/html/200707/1812143485802.html

Taixu &R (1889-1947)

-original name Lu Peilin = ifk

-born in the village of Chang’an &% in Haining /&%= county of
northern Zhejiang J#;1. Province

-taken care of by his maternal grandmother: classical education +
Buddhism

-renounced lay life in the Xiao jiuhua Temple (Xiago jiuhua si /|NJ1,ZESF)
in Suzhou &£ | at the age of 14
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“| started to be conscious of things when | was five years old. [...] My
earliest memory and image are a lamp in coloured glass in front of a

niche for Guanyin (Avalokite$vara)” (Fx{¢ Lk B FHIEE [...] i FI=E
s AR, e e N RS E . ).

(“Taixu zizhuan” K3 H{# (Autobiography), ‘Shengzhang zai nong gong dao shang du de xiangzhen’ “E E1FET.
FIpEEEr4f%E (Growing up in a village of farmers and workers, merchants and literati) in Taixu dashi quanshu X
[ KB4 (The Complete Works of the Venerable Master Taixu). Vol.19 Wencong ¥ & (Literary Collection), Part
3 Zizhuan H & (Autobiography), nr.2)
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“It vividly came to my mind how |, in the Autumn of the year | was nine

year old, went to Jiuhua Mountain (Jiuhua shan J12E

%11 ) with my grand-

mother, and entered the temple to burn incense. Why would | not
renounce lay Iife in this very temple?” (JFHIATERE LR ANFERIRK K » [BI)
FEILEEL » AR - R AT TR —EIC H SR <)

(“Taixu zizhuan” K& H{& (Autobiography), ‘Chujia yu shoujie dujing’ 2Bl F

(FE4% (Going forth and Accepting

the Precepts and Reading Scriptures) in Taixu dashi quanshu & AKET43EE (The Complete Works of the Venerable
Master Taixu). Vol.19 Wencong Y & (Literary Collection), Part 3 Zizhuan 5 {8 (Autobiography), nr.3)
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“When | first heard his (i.e. Venerable Huashan’s) words, | did not approve
of them [...] | also was of the opinion that what he said could never be in
line with the [level of the] scientific thinking of China.” (F¢/'EREHER » &

AR > [ BINVE LTS 26 5 [ 2R B TP SR EAEA 5.

(“Taixu zizhuan” KEEHE{# (Autobiography), ‘Xin xue he geming sixiang de qinru’ ¥ERIE a5 EAERYIE A (New
Learning and the Invasion of Revolutionary Thinking) in Taixu dashi quanshu & AXET4ZE (The Complete Works of
the Venerable Master Taixu). Vol.19 Wencong & (Literary Collection), Part 3 Zizhuan &5 {& (Autobiography), nr.5)
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“At first, it was not my standpoint that | could save the world with the

Buddhist doctrine. | was only of the opinion that after a political rev-

olution in China, Chinese Buddhism would have to go through a rev-

olution as well” ((EERFAEZI A AR 15, HEREPUEE
ik, HEIHIPHRZORNMAS B R aaiE. )

(“Taixu zizhuan” K& B{E (Autobiography), ‘Xin xue he geming sixiang de qinru’ ¥ f1HEay B EHAYE A (New
Learning and the Invasion of Revolutionary Thinking) in Taixu dashi quanshu K& KETEZE (The Complete Works
of the Venerable Master Taixu). Vol.19 Wencong Y & (Literary Collection), Part 3 ZizhuanE {8 (Autobiography),
nr.5)
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“Buddhism is representative of East Asian civilization. At this point,

Christianity, that is representative of contemporary Western civilization
already lost its religious power in Europe and America. Europeans

has
and

Americans have thus lost their basis for a secure life and for the fulfillment

of their destiny. This is the reason why the great World War is now ta
place. We should proclaim our East Asian good word of peace
universally spread Buddhism throughout the world in order to change t

murderous%erversmns and in order to save all beings from great dis aster”

( FREAAE LT (L SRETEE I B
B ;B NS g e i BT S H 2 KB -
SRR MRS - RIS - DL T A AR
B A, )

King
and

neir

(See Yinshun E[JJIE (1973, 92). Taixu dashi nianpu K& KETAFEEE (Chronological Biography of the Venerable Master

Taixu). Taipei: Yinshun wenijiao jijinhui (Originally published in Hong Kong in 1950)
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“The name ‘socialism’” was used by the eighteenth-century Englishman
Robert Owen in his treatise on social transformation, and later also by Saint
Simon and others. [...] Although the origin of socialism is a reaction to
machine production, it was also derived from the idea of religious
fraternity and equahty, and therefore, the Christian Saint-Simon [should be
considered as] the first one to speak about socialism, with his idea that all
people should have equal access to all property, that there is no need of
the classes of r|ch poor, high and |ow. Later, there was Marx who made use
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(“Taixu zizhuan” X H 5 ( Autoblography ‘Yi Fofa ing shehuizhuyi’ PLEBEHETEALE 2 3 X (Criticizing Socialism

with Buddhism) in Taixu dashi quanshu z; NETEE F he Complete Works of the Venerable Master Talxu?1 Vol. 13

(ZShen X|a)nsh|I1u1r; zongyonglun f)u;’:lbz‘%uﬁ (Discussion on Actuality and the Use of Religion), Part 9 Shehui PR
ociety), nr.
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“Contemporary people have come to regard rellglon as a relic of the past
and as unsuited for the civilized world of today |. ; As far as | observe the
countries in the West [however], the foundation of their social cohesion is
nothing but the power of rellglon [...] The Communist Party [of Russia] only
believes in its communism. It discards religion in name, but adopts the
reality of religion. [...] Therefore, when the Socialist Party and the Com-
munist Party mstlgate to overthrow religion, this merely is [an expression
of] their wish to destroy the old-style rellglon and to establish a new
religion [...] Mankind cannot live together without the formative power of
mutual social cohesion even for one single day. In other words, mankind

%ar%l/r}cible W|thout the umtm f\orre of reﬁglon for even one smgle day”ﬁ(f)u
[‘ m% )’Té/él%ﬁ ff ¥, AL gj !% %2%
i o ilm%z ?‘zm SR AT, L
%;\ ?“DZLJ bt 0Nk %ﬁ%ﬁ%ﬁ BUE:;S/_E/E?-
;éégfﬁzf e e R R
EI?J/Z% me% % LEP'S /\/é@'i%i  AUERE

’\
Q)

Taixu 2|zhuan KE B 8 (Autoblographﬁ) ‘Minguo yu Fojiao’ Elﬂ{ﬁ%& (The Republic and Buddhlsrm in Taixu dashi quanshu & A E
(The Complete Works of the Venerable Master Taixu). Vol.13 Zhen xianshi lun zong yong lun E 3R & :m5= ] &m(Discussion on Actuality
the Use of Religion), Part 9 Shehui 1% (Society), nr.15)
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“We have to spread the Buddhist doctrine to mankind now. Regardless of
whether it concerns England, Russia, France, Japan, or America, we have to
propagate the Buddhist doctrine, to create a Buddhist doctrine that is
social and universal, and to enable mankind to experience its benefits. The
Buddhist doctrine therefore is not devoid of the masses of the people or an
independent science. All politicians, lawyers, educators, scientists, phil-
osophers, authors, farmers, workers and merchants all need to study it. It is
not necessary to leave lay life to study Buddha” (FL7E ] Dﬁhﬂ'%/ijﬁ&?
AZR, e, e VA H, B BHANIE L, BONFE
%jt WJCEI’J ki, 7 H ﬁékjm S Hoae MOWEA 2 2 NEETT
ZQ*ALEI’J Z[E 28 PLIEYE 2K S %&ﬁ%\ ﬂ é\ PR, 0% K AR
L HSEFSAAY, BT, ARG B B o ).

(“Taixu zizhuan” K& H {8 (Autobiography), ‘Fayang shehuihua de Fofa’ #5455+t & (LAY {d5% (Advocating a Social
Buddhism), in Taixu dashi quanshu K& KET4ZE (The Complete Works of the Venerable Master Taixu). Vol.18
Jiangyan )& (Lectures), nr.63)
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“Following other countries is not the method! Some people are of the opinion
that China should enter the road of Russia. However, like other nations, Russia
also still is in the peril of the ‘you die and | live’ [Io§|c] Moreover, In no way
should China use contemporary Europe’s method of opposing European and
American capitalism with socialism. China has no capitalism and therefore
neither needs socialism. A fortiori Russia, that although it claims to have
socialism is [, actually] developing towards a new imperialism. The road pursued
by Lenin and the road of the Soviet Union are not the roads for China. Should
China then continue to follow the road of disasters and human calamities? No!
[...] it is necessary to change directions. [...] But what is this road? [.. 1 It is
changlng to the fundamental spirit of Chinese culture of overcommg oneself and
honorm%humaneness ren)” gé E'.EEE[EEKH 2k 7z 55| H—L
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(“Taixu zizhuan” %t & (Autobiography), ‘Zenyang lai jianshe renjian Fojiao’ [Ef& FE{#EZ” (How to Establish Buddhism for the Human World), in Taixu dashi
quanshu K& KE ££(The Complete Works of tKe Venerable Master Taixu). Vol.14 23?1 un %{H\ (Supporting Treatises), nr.6)
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“[The term] ‘renjian Fojiao’ expresses that one in no way has to instruct
people to leave mankind and become a spirit, or that it would be Buddhism
in which everyone should go forth and become a monk in a temple, on a
mountain, or in a forest. [The term] expresses that one should improve
society with the Buddhist principles and make sure that mankind makes
progress. It is a Buddhism that improves the world. [...] In order to establish
‘renjian Fojiao, it is therefore necessary to start from the thinking of the

common people. [...] When ordlnary people believe that buddhas and
bodhisattvas are like spirits, this is a very big mistake!” ( A\E 2R - EF2HH

BT TIN iU e e A e
ﬁ DD AN S - (e - B
L AT B S g AR A [.] B A LS
irese > DLy (o] AL R » i B )

(“Taixu zizhuan” & B/ (Autobiography), ‘Zenyang lai jianshe renjian Fojiao’ [EfEARZEZ: A E{#HEZZ” (How to Establish
Buddhism for the Human World), in Taixu dashi quanshu & KET4= (The Complete Works of the Venerable Master
Taixu). Vol.14 Zhilun =7 3 (Supporting Treatises), nr.6)
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“Taixu had a great resolve to save the world through Buddhism, and he [...]
could no longer restrain himself. Turning away from the kind of religious
path that seeks to transcend the human realm in order to enter the Ab-
solute, he rather chose to distance himself from the Absolute in order to
confront the world of mankind” (J<HT PAfEE2 Rt 2 7258 .1 AR R
@, S A N FHT A TE H AR ).

Yinshun E[JJIE 1973, 33-34.
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“Without the state, it would not only be impossible to resist intruders, but
people’s life would be insecure and without peace. It would be impossible
to pay respect to our parents or society. We must therefore take patriotism
as our presupposition when paying respect to the country. Let us, Chinese
fellow citizens, heroic soldiers and fervent heroes, consistently endeavor to
puild up a glorious nation in China that is currently encircled and attacked
oig enemies” (EHEEIZR, HIM Sﬁxiwﬁﬂ ;xyw& CHYZE a2 75 PR

’ Q/éﬁcxxﬁ e > BER ,E\T,\\\fﬁéilifi FrlA o &ﬁ'j
%i& ,\ ARELE n)c/w%)au?m'f T H A EUE B - Fe ]
El@ LRI BRIV G - R RKEERR T - — 28
kL %“EI’J =k 2 ME)).
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(“Taixu zizhuan” KEBE (Autobiography), Xue Fo xian cong zuo ren gi’ B ATE AGE (Studying Buddhism
Starts from being a True Person) in Taixu dashi quanshu & KET4E (The Complete Works of the Venerable
Master Taixu). Vol.2 Wu cheng gong xue 7.7 FEE2 (Joint study of the five vehicles), Part 2 Yishi ZFf& (Explanation of
the Meaning), nr.10)
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“We depend on Mr. [Sun] Zhongshan’s ‘power of the people’ (minquan
zhuyi) to establish China, and we simultaneously have to make sure that
there is a belief that suits the universe and that Is the essence that unites
the power of the people. When | observe all religions, it is Buddhism that
IS best suited [for this aim]. When the masses of the people will have this
new universal belief, the power of their faith in [Sun Zhongshan’s] ‘power
of the people’ will increase because the ;{gmt of these politics and this

rehglon are full the same” (ﬁzﬁ{?r fﬂ/] o EER e B, [H]
g, BH g QEE (EE?@ B L), %%f\ A S
B2 o Ji AAT H HIEU » E¥ETN E1S
%iﬁ) @Fﬂ%ﬁ%u SRR SRe L s A %5% i
3

(“ MIH%UO yu Fojiao” EREEL{#HZ (The Republic and Buddhism) in Taixu dashi quanshu j(%;giﬁrﬁ/\i (The

Complete Works of the Venerable Master Taixu). Vol.13 Zhen xianshi lun zong yong lun E‘Eﬁ%%gm(mscussmn

on Actuallty and the Use of Religion), Part 9 Shehui 1% (Society), nr.15)
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